
creed true, and who would have eagerly seized upon the 

smallest bit of evidence tliat he could have paraded 

beforo tho natives in support of his case. H e  saw and 

describes other wonders in Tibet— which are carefully 

suppressed in the American edition, but which by some 

of his rabidly orthodox critics are ascribed to the devil. 

Readers of I s is  U nveiled, will find some of these wonders 

described and discussed, especially in the first volume; 

where we have tried to show their reconciliation with 

natural law.

Tho subject of tlie K u m  Bum  tree has been brought back 

to our recollection by a review, in N a tu re , Vol. xxvii, 

p. 171, by Mr. A . II. Keane, of Herr Kreitner’s just- 

published Report of the Expedition to Tibet under Count 

Szeclienyi, a Hungarian nobleman, in 1877-80. The 

party made an excursion from Sining-fu to the monastery 

of K u m  Bum  “ for the purpose of testing- H u e ’s extra

ordinary account of the famous tree of Buddha.”  They 

found “  neither image [of Buddha on the leaves], nor 

letters, but a waggish smile playing around the corner 

of tlie mouth of tho elderly priest escorting us. In 

answer to our enquiries he informed us that a long time 

ago, the tree real,1y producedle& vos with Buddha’s image, 

but that at present the miracle ivas o f  rare occurrence. 
A  fe w  G od-favoured m en  alone were privileged to dis

cover such leaves.”  That is quite enough for this 

witness : a Buddhist priest, whose religion teaches that 

thero are no persons favoured by any God, that there is 

no such being as a God who dispenses favours, and that 

every man reaps what he has sown, nothing less and 

nothing more— made to say such nonsense : this shows 

what this explorer’s testimony is worth to his adored 

sceptical science ! But it seems that oven tho waggishly- 

smiling priest did tell them tliat good men can and do 

see tho marvellous leaf-letters, and so, in spite of himself, 

Herr Kreitner rather strengthens than weakens tho Abbe 

H u e ’s narrative. H a d  wo never personally been able to 

verify the truth of the story, we should have to admit 

that the probabilities favor its acceptance, since the 

loaves of tlie K u m  B um  tree have been carried by pil

grims to every corner of the Chinese Empire (even 

Herr Kreitner admits this), and if the thing were a 

cheat, it would have been exposed without mercy by the 

Chinese opponents of Buddhism, wlioso name is Legion. 

Besides, nature offers many corroborative analogies. Cer

tain shells of the waters of the Red Sea (?) are said to 

have imprinted upon them the letters of the Hebrew 

alphabet; upon certain locusts are to be seen certain of 

the English alphabet; and in the T heosophist, vol. ii, p. 

91, an English correspondent translates from L ich t 
M ehr L ic h t an account, by Sheffer, of the strangely 

distinct marking of some German butterflies (Faim ’sa 

A ta la n ta )  with tho numerals of tho year 1881. Then 

again, the cabinets of our modern Entomologists 

teem with specimens which show that nature is continu

ally producing among animals examples of tlie strangest 

mimicry of vegetable growths— as, for instance, cater

pillars which look like tree-bark, mosses and dead twigs, 

insects that cannot be distinguished from green loaves, 

&c. Even the stripes of the tiger are mimicries of the 

stalks of the jungle grasses in which he makes his lair. 

All these separate instances go to form a case of proba

ble fact as to the Hue  story of the K u m  Bum  tree, since 

they show that it is quite possible for nature herself 

without miracle to produce vegetable growths in the 

form of legible characters. This is also the view of 

another correspondent of N a tu re , a M r. W .  T . Thiselton 

Dyer, who, in the number of that solid periodical for 

January 4th, after summing up the evidence, comes to 

the conclusion that “ thero really was in H u e ’s time a 

tree with markings on tlie leaves, which tho imagination 

of the pious assimilated to Tibetan characters.”  Pious 

what ? H e  should remember that wo have tlie testi

mony, not from somo pious and credulous Tibetan 

Buddhist, but from an avowed enemy of that faith, 

M . Hue, who went to K u m  Bum  to show up the hum

bug, who did “ his best in that direction to discover the 

slightest trace of human trick”  but whose “ baffled 

mind could not retain the slightest suspicion.” So until 

Herr Kreitner and Mr. Dyer can show the candid A bbe ’s 

motive to lie to tho disadvantage of his own religion, 

we must dismiss him from the stand as an unimpeached 

aud weighty witness. Yes, the letter-tree of Tibet is a 

fact; aud moreover, the inscriptions in its leaf-celJs ami 

fibres are in the S e n s a r , or sacred language used by tha 

Adepts, and in their totality comprise the whole Dharma 

o£ Buddhism and the history of the world. As for any 

fanciful resemblance to actual alphabetical characters, 

the confession of H u e  that they are so beautifully per

fect, “ that the type foundries of Didot [a famous typo

graphic establishment of Paris] contain nothing to excel 

them,”  settles that question most completely. And  aa 

for Kreitner's assertion that the tree is of the lilac 

species, H u e ’s description of the colour and cinnamon

like fragrance of its wood, and shape of its leaves, show 

it to be without probability. Perhaps that waggish old 

monk knew common mesmerism and “ biologized”  Count 

Szecheriyi’s party into seeing and not seeing whatever 

he pleased, as the late Prof. Bushel! made his Indian 

subjects imagine whatever he wished them to see. Now 

and again one meets with such “ wags.”

--------------1 ------------ -

S H A M  A S C E T I C I S M .

T h e  S u r y a  P rahash , of Surat, says that a Hindu 

ascetic, in company with a few of his disciples, lias 

receutly arrived at that placo. H e  does not receive alms, 

but only accepts drugs like g a n ja  and sooka. H e  does 

not require any food. On  the wooden shoes that he 

wears, and on the bench and on the planks of the cot 

he sleeps upon, are fixed "som e hundreds and thou

sands”  of pointed nails. A  large crowd of people, 

among them being European ladies and gentleman, daily 

assemble to witness the self-mposed iniliction. Tlio 

ascetic appears to bo a very learned man.

Tlio In d ia n  M irror  in noticing the case, sententiously 

remarks: “ Such is asceticism iu India. It is asceticism 

in name only.”  It is right; a S a d h u  who uses ganja  and 

soolca— intoxicant drugs— is but a sham ascetic. Instead 

of leading his followers to Moksha, he does but drag 

them along1 with himself into tho ditch, notwithstanding 

his walking and sleeping on spikes. A  pretty business* 

that, for a religious teacher !

♦ -

F R A G M E N T S  O F  O C C U L T  T R U T H .

B y  a  L a y  C i i e l a .

^  No. V I .

D e v a c h a n .

I t  was not possible to approach a consideration of 

the states into which the higher human principles pass 

at death, without first indicating the general framework 

of the whole design which is worked out in the course of 

the evolution of man. Tho groat majority of the blun

ders made by ordinary theological speculation on this 

subject are due to ignorance of this general design.. 

People have been led to regard the present physical 

life as the only one of its kind wliich a human soul is 

called upon to pass through. They havo next found 

themselves obliged to provide in Heaven or some sphere 

of punishment for all the rest of eternity, as they aro 

reluctant to contemplate tho notion of final annihilation 

even for their mere personal entities,— unable to under

stand that unless specially qualified for perpetuation, 

they might tire of such entities in progress of milleniums. 

Thus the Heaven of vulgar theology,— not to speak of 

the Hell,— is a congeries of inconsistent conceptions as 

fatally at war with each other as with the facts of tho 

earth life thoy are supposed to supplement. Heaven 

is treated as a place in which life is infinitely prolonged 

_-an eternity which has a beginning but no end—



and found enjoyable in the highest degree. But each 

person is simply himself or herself as on earth iu a new 

spiritual body, with recollection of the past life on earth, 

and perception of the continued life in progress here for 

the living friends and relatives left behind. N ow  a 

Heaven which constituted a watch tower from which the 

occupants could still survey the miseries of the earth, 

would really be a place of acute mental suffering for 

its most sympathetic, unselfish and meritorious inhabi

tants. If we invest them in imagination with such a 

very limited range of sympathy that they could be 

imagined as not caring about the spectacle of suffering 

after the few persons to whom they were immediately 

attached, had died and joined them, still they would 

have a very unhappy period of waiting to go through 

before survivors reached the end of an often long and 

toilsome existence below. And even this hypothesis 

would be further vitiated by making Heaven most pain

ful for occupants who were most unselfish and sympathe

tic, whose reflected distress would thus continue on 

behalf of the afflicted race of mankind generally, even 

after their personal kindred had been rescued by the 

lapse of time. The only escape from this dilemma for 

believers in a conventional Heaven, lies in the supposi

tion that Heaven is not yet opened for business, so to 

Bpeak, and that all people who have ever lived from 

Adam  downwards are still lying in a death-like, annihila

tion-like, trance, waiting for the resurrection at the 

end of the world. [The resurrection by the bye has 

an occult meaning which the present explanations may 

help to elucidate, but of that more anon]. W hich  of 

these hypotheses is most favoured by ordinary theology 

we do not pretend to say, but Heaven must be recognised 

by that doctrine as either, opon or not open yet for the 

reception of souls, and then one of the two lines of 

speculation above roughly indicated must be followed.

None the less, of course, would theology deny that 

cither statement of the case was correct. N o  statement 

of auy case which ordinary theology favours, ever 

is admitted to be correct by theologians if it is put in 

plain language which convoys a definite conception. 

N o w  this brings us to a poiut of great importance in 

regard to these fragmentary teachings. The statements 

which have to be made are susceptible of being expressed 

iu the plainest possible terms. The language of occult 

philosophy may be as precise as that of physical science. 

It lias not always been so, because a great deal of it has 

been employed to disguise the statements put forward, 

just as early astronomers would sometimes record 

their discoveries by means of anagrams perfectly desti

tute of meaning on tlie surface. But the obscurity of 

occult writing has never been due to the cloudiness or 

confusion of tlie ideas under treatment. Thoroughly 

understood, all occult knowledge, within the range of 

ordinary human understanding, can be presented to the 

reader in language as lucid as a diamond, and no more 

than the facets of the diamond, need the edges of its 

separate assertions be blurred to make them fit.

The facts about the spiritual condition of life which for 

each human individuality travelling round the great circle 

of evolution, intervenes between every one of its sepa

rate incarnations, are thus susceptible like the facts of 

objective existence, with which these essays have chief

ly hitherto been dealiug, of intelligible expression in 

terms which need not provide by intentional obscurity 

for any possible necessity of later withdrawal or qualifi

cation. But; of course the conditions of lives which are 

not objective are not so easily grasped as those which are 

paralleled by our own, and statements which may be 

perfectly definite as far as they go, may nevertheless 

be incomplete. The world of effects is a strange and 

unfamiliar territory for most of us, and untrained imagi

nations might not follow a close description of its fea

tures, However, there are living men, be it remembered, 

to whom its territory is not unfamiliar to whom ita

minutest details are no longer strange. From these the 

information comes, which we are about to lay before the 

reader.* Rejecting the unscientific name which has 

become encrusted with too many misconceptions to be 

convenient, let us keep to tho oriental designation of 

that regiou or state into which the higher principles of 

human creatures pass at death. “ Devachan,”  to begin 

with, makes no offer of e t e r n a l  accommodation to the finite 

personalities of dying men.

It has already been explained thnt when the four 

higher principles escape from the body, i. e., from tho 

lower triad,— they divide in accordance with the affini

ties that have been engendered in them during their 

corporate life. The lower reliquicc remain in the K a m a  
lolca or immediate vicinity or atmosphere of the earth, 

and the higher two invested with a certain amount of 

consciousness by having assimilated all which is adapted 

to a superior state of existonce, from the 5th principle, 

M anas, or ‘‘ animal” soul, pass into a temporary period 

of oblivionf from which they are, so to speak, born into 

“ Devachan.”  Now  in Devachan, that which survives is 

not merely the individual monad, which survives through 

all the chancres of the whole evolutionary scheme, aud 

flits from body to body, from planet to planet, and so 

forth ;— that which survives in Devachan is the man’s 

own self-conscious personality,! under some restrictions 

indeed, which we will come to directly, but still it is 

the same personality as regards its higher feelings, 

aspirations, affections, and even tastes as it was on earth. 

Those feelings and tastes of coarse which were purely 

sensual will drop off, but, to suggest a whole range of ideas 

by means of one illustration, a soul in Devachan, if the 

soul of a man who was passionately devoted to music 

would be continuously enraptured by the sensations 

music produces. The person whose happiness of the 

higher sort on earth had been entirely centred in the 

exercise of the affections will miss none, in Devachan 

of those whom  he or she loved. But, at once it will be 

asked, if some of these nre not themselves fit for Deva

chan, how then ? The answer is that does not matter. 

For the person who loved them they w ill  be there. It is 

not necessary to say much more to give a clue to the 

position. Devachan is a subjective state. It will seem as 

real, as the chairs and tables round us ;— and remember 

that above all things to the profound philosophy of 

occultism, are the chairs and tables, and the whole ob

jective scenery of the world,— unreal and— merely transi

tory delusions of sense. As real as the realities of this 

world to us, and even more so, will be the realities of 

Devachan to those who go into that state.

Now  we fancy very few Western thinkers at the first 

glance will welcome this account of the heaven awaiting 

them beyond the grave, but we are not weaving merely 

pleasant fancies, we are describing natural facts, and to 

say that a condition of things is unacceptable to the 

imagination, is to say nothing in disproof of its actuality. 

As  regards Devachan, however, a patient consideration of 

the place in nature which it occupies will show that this 

subjective isolation of each human unit is the only con

dition which renders possible any thing which cnn be 

described as a felicitous spiritual existence after death 

for mankind at large, and “  Devachan”  is as much 

a purely and absolutely felicitous condition for all who 

attain it as “  Avitchi” — is the reverse of it. There is no 

inequality or injustice in the system; Devachan is by 

no means the same thing for the good and the indifferent 

alike, but it is not tt life of responsibility, and therefore 

there is no logical place in it for suffering any more than 

in “ Avitchi”  there is any room for enjoyment or rep en t

* The Inform ation  is supplem ented  by a  copious appendix  w hich 
please consu lt.—Ed*

f  Called iu No. 1 of Fragments “ gestation.”
% See Appendix A.—Perchance, tbo essenco” of self-conscioui 

personality would be a more comprehensive term,—Ed.



ance.* It is a life of effects, not of c a u se s ; a life of being 

paid your earnings, not of labouring for them. Therefore 

it is impossible to be during that life cognizant of what 

is going on on earth. Under the operation of such cog

nition there would be no true happiness possible in the 

state after death. But there is no true happiness possible, 

people will say, in the state of monotonous isolation 

now described ! The objection is merely raised from 

the point of view of an imagination that canuot escape 

from its present surroundiugs. To begin with, about 

monotony : no one will complain of having experienced 

monotony during tbe minute or moment or half hour as 

it may have been of tbe greatest happiness he mny have 

enjoyed in life. Most people have had some happy 

moments at all events to look back to for the purpose 

of this comparison, aud let ua take even one such minute 

or moment, too short to be opeu to the least suspicion 

of monotony, and imagine its sensations immensely 

prolouged without any external eveuts in progress to 

mark the lapse of time. There is no room in such a 

coudition of things for the conception of weariness. The 

unalloyed unchangeable sensation of intense happiness 

goes on and on, not for ever, because the causes which 

have produced it are not infinite themselves, but for 

very long periods of time until the efficient impulse has 

exhausted itself. [See Appendix B.] As physical exis

tence has its cumulative intensity from infancy to 

prime, and its diminishing energy thenceforward to dotage 

and death, so the dream-life of Devachan is lived 

correspondentially. 'J’here is the first flutter of psychic 

life, the attainment of prime, the gradual exhaustion 

of force passing into conscious lethargy, semi-uncon

sciousness, oblivion and— not death but birth ! birth into 

another personality and the resumption of action which 

daily begets new congeries of causes that must be 

worked out in another term of Devachan.

“  It is not a reality then, it is a mere dream /’ objectors 

will urge ; the soul so bathed in a delusive sensation of 

enjoyment which has no reality all the while is being 

cheated by Nature, and must encounter a terrible shock 

when it wakes to its mistake.” But in the nature of 

things, it never does or can wake. The waking from 

Devachan is its next birth into objective life, and the 

draught of Lethe has then been taken. Nor as regards 

the isolation of each soul is there any consciousness of 

isolation whatever; nor is there ever possibly a parting 

from its chosen associates. Those associates are not in the 

nature of companions who may wish to go away, of 

friends who may tire of the friend that loves them even 

if he or she does not tire of them. Love, the creating 

force, has placed their living image before the. personal 

eoul which craves for their presence, and that image 

will never fly away [See Appendix C.]

There is  a sense of unreality about the whole affair, to 

some people, which is painful to their mind at first no doubt; 

but this is certainly much more due to au imperfect grasp 

of the natare of the existence described on the part of 

people u9ed merely to objective experiences, than to any 

inherent demerits in the scheme of existence provided 

for souls in their transition state in Devachan.

And  we must remember that by the very nature 

of the system described there are infinite varieties of 

well-being in Devachan, suited to the infinite varieties of 

merit in mankind. If “ the next world”  really wero the 

objective Heaven which ordinary theology preaches, 

there would be endless injustice and inaccuracy in its 

operation. People to begin with would be either admitted 

or excluded, and the differences of favour shown to 

different guests within the all-favoured region, would 

not sufficiently provide for differences of merit in this

* The fine parable in L uke about Lazarus, tbo  beggar, tlio  rich  man, and 
“  F a th e r  A braham ,”  w ould fall th ro n g h , we aro afra id , in th e  liijht of 
eso teric  teach ings. The only im p o rtan t t ru th  tho re in  contained is the  
s ta te m e n t about th e  “ great gu lf fixed” betw oen D eviishan, au d  Avitclii, 
aud tho earth , Soe L uko xvi. v , 20— 30.—Ed.

life. But the real Heaven of our earth adjusts itself to 

the needs and merits of each new arrival with unfailing 

certainty. Not merely as regards the duration of the 

blissful state which is determined by the causes engender

ed during objective life, but as regards the intensity 

and amplitude of the emotions which constitute that 

blissful state, the Heaven of each person who attains 

the really existent Heaven is precisely fitted to his 

capacity for enjoying it. It is the creation of his own 

aspirations and faculties. More than this it may be 

impossible for the uninitiated comprehension to realize. 

But this indication of its character is enough to show 

how perfectly it falls into its appointed place in the 

whole scheme of evolution [See Appendix £).]

Devachan being a condition of mere subjective enjoy

ment, the duration and intensity of which is determined 

by the merit and spirituality of the earth-life last past 

there is no opportunity while the soul inhabits it, for the 

punctual requital of evil deeds. But Nature does not 

content herself with either forgiving sins in a free and 

easy way, or damning sinners outright, like a lazy 

master too indolent, rather than too good-natured, to 

govern his household justly. The karma of evil, be it 

great or small, is as certainly operative at the 

appointed time as the karma of good. But the place of 

its operation is not Devachan, but either a new rebirth, or 

A vit.ch i— a state to be reached only in exceptional cases 

and by exceptional natures.* The subject being of para

mount importance it may be left for a separate Fragment 

[See Appendix E ] , Generally, the re-birth into 

objective existence is the event for which the 

karma of evil patiently waits; and then, it irresisti

bly asserts itself, not that the karma of good 

exhaasts itself in Devachan leaving the unhappy monad 

to develope a new consciousness with no material be

yond the evil deeds of its last personality. The re-birth 

will be qualified by the merit as well as the demerit 

of the previous life, but (he Devachan existence is a 

rosy sleep,— a peaceful night with dream9 more vivid 

than day, and imperishable for many centuries and ages, 

as the loftiest mountains of the earth for the time aban

doned.

It will be seen that the Devachan state is only one of 

the conditions of existence which go to make up the 

whole spiritual or relatively spiritual complement of our 

earth life. Observers of spiritualistic phenomena would 

never have been perplexed as they have been if there 

were no other but the Devachan state to be dealt with. 

For once in Devachan there is very little opportunity 

for communication between a spirit, then wholly ab

sorbed in its own sensations and practically oblivious of 

the earth left behind, and its former friends still living. 

Whether gone before or yet remaining on earth those 

friends, if the bond of affoction has been sufficiently 

strong will be with the happy spirit still, to all intents 

and purposes for him, and as happy blissful, innocent, as 

the disembodied dreamer himself. It is possible, how

ever, for yet living persons to have visions of Devachan, 

though such visions are rare, and only one-sided,— the 

entities in Devachan, sighted by the earthly c la irvo ya n t 
being quite unconscious themselves of undergoing such 

observation. The spirit of the clairvoyant ascends into 

the condition of Devachan in such rare visions, and thus 

becomes subject to the vivid delusions of that existence. 

It is under the impression that tbe spirits with wbich it is 

in Devachanic bonds of sympathy have come down to 

visit earth and itself, while the converse operation has

* W hile th e  ordinary, com m on place s in n e r w ill reap  the  fru its  of h is  
evil deeds in a  follow ing reincarnation , th e  exceptional crim inal, th e — 
bo to  speak aristocrat o f  s in  has avitchi in  p i'o sp jc t. M ost of o o r 
everyday  tran sg ress io n s bein g  due ra th e r  to circum stances ovor which 
we have little  o r  no con tro l, as well as to  the  u t te r  vanity  of the  
req u est.— “ Lead us n o t in to  tem p ta tio n ,” th e  Law of lie trib u tio n  i t  
thore, w ith  its  finer sense of d iscrim inative justice  th an  ever foond ou 
earth , to  act alw ays u u erring ly  in  producing effects s tr ic tly  adeqaatiD g 
th e ir  real causes.



really taken place. The clairvoyant’s spirit lias been 

raised towards those in Devachan. Thus many oftlie 

subjective spiritual communications— most of them when 

the sensitives are pure-minded,— are real, though it is 

most difficult for the uninitiated medium to fix in his mind 

the truo and correct pictures of what he sees and hears. 

In  the samo way some of the phenomena called psycho- 

graphy (though more rarely) are also real. The spirit 

of the sensitive getting odylised, so to say, by lhe aura 

of the spirit in the Devachan becomes for a few minutes 

that departed peisonality, and writes in tlio handwrit

ing of tho latter, in his language and in his thoughts as 

they were during his lifetime. The two spirits become 

blended in one, and the preponderance of one over the 

other during such phenomena, determines the preponder

ance of personality iu the characteristics exhibited. Thus, 

it may incidentally be observed, what is called rapport, 
is in plain fact, an identity of molecular vibration be

tween the astral part of the incarnate medium and the 

astral part of the disiucarnate personality.

Meanwhile the average communicating “  spirit” of the 

seance room is the denizen of that intervening region 

between Earth-life and Devachan which has been already 

referred to as K a m a  loka. On  tho subject of “ shells”  

or Elementaries, so much has been written of late that 

this branch of the subject may be passed over lightly 

now. The upper duad  having won, in the struggle which 

takes place after death in tlie K a m a  loka  between the 

two sets of principles, the lowest of all with a reninant of 

the 5th its more brutal memories and instincts alone 

remaining, continues to roam the earth’s atmosphere for 

a time— an empty shell though alive for a while to a 

certain extent. A. word or two of explanation however 

is required in reference to the complete two principled 

being which remains in tho K a m a  loka, when the upper 

duad does no£. win in the struggle for possession of the 

late personality. It might be imagined that such a beiDg  
would be far more potent for the purposes of communica

tion with still living people, than the shell, and so it might 

be if it remained in “ Kam a loka,”  but the fact is that 

in such cases the surviving personality is promptly drawn 

into the current of its future destinies and these havo 

nothing to do. with this earth’s atmosphere or with Deva

chan, but with that “ eighth sphere”  of which occasional 

mention will bo found in older occult writings. It will 

have been unintelligible to ordinary readers hitherto why 

it was called the “ eighth”  sphere, but sinco the expla

nation in tlieso Fragments of the 7 fold constitution of 

our planetary system, the meaning will be clear enough. 

The spheres of the cyclic process of evolution are seven in 

number, but there is an eighth in connection with our 

earth,— our earth being, it will be remembered, the turn

in g  point in the cyclic chain,— and this eighth sphere is 

out of Circuit, a cul de sax and the bourne from which 

it may be truly said no traveller returns.

It will readily be guessed that the only sphere con

nected with our manwantaric chain, which is lower than 

our own, in the scale that has spirit at the top and 

matter at the bottom, must itself be no less visible to the 

eye and to optical instruments, than the earth itself, 

and as the duties which this sphere has to perform in 

our planetary system are immediately associated with 

this earth, there is not much mystery left now in the 

riddle of the eighth sphere, nor as to the place in the 

sky where it may be sought. The conditions of existence 

there, however, are topics on which the adepts are very 

reserved in their communications to uninitiated pupils, 

and concerning these we have for the present no further 

information to give.

Onestatement though itisdefinitely made, viz, tliatsucli 

a total degradation of a personality as may suffice to draw 

it, after death, into tho attraction of the eighth sphere, is 

of very, rare occurrence. From the vast majority of 

lives there is something which the higher principles may 

draw to themselves, something to redeem the page of 

existence just passed from total destruction, and here it

must be remembered that the recollections of life in 

Devachan very vivid as they are, as far as they go, 

touch only those episodes in life which are productive of 

the elevated sort of happiness of which alone Devachan 

is qualified to take cognisance, whereas the life from 

which for the time being the cream is thus skimmed, 

will be remembered eventually, in all its details quite 

fully. That complete remembrance is only achieved by 

the individual at the threshold of a far more exalted spiri

tual state than that which we are now concerned with, and 

which is attained far later on in the progress of the vast 

cycles of evolution. Each one of the long series of lives 

that will have boen passed through will then be, as it 

were, a page in a book to which the possessor can turn 

back at pleasure,— even thoagh many such pages will 

then seem to him most likely, very dull reading, and 

will not be frequently referred to. It is this revival 

eventually of recollection concerning all tho long for

gotten personalities that is really meant by the doctrine 

of the Resurrection of which the modern prayer books 

make so sad a hash. But we have n0 time at present to 

stop and unravel the enigmas of symbolism as bear

ing upon the teachings at present uuder conveyance 

to the reader. It may be worthwhile to do this 

as a separate undertaking at a later period, but 

meanwhile to revert to the nnrrative of how the 

facts stand, it may be explained that in the whole 

book of pages,— when at last the “ resurrection”  

has been accomplished, there will be no entirely 

infamous pages; for even if any given spiritual indi

viduality has occasionally during its passage through 

this world been linked with personalities so deplorably, 

aud desperately degraded that they have passed com

pletely into the attraction of the lower vortex that spiri

tual individuality in such cases will have retained in its 

own affinities, no trace or taint of them. Those pages 

will, as it were, have boen clearly torn out from the book. 

And as at the end of the struggle after crossing the 

K a m a  loka  the spiritual individuality will have passed 

into the unconscious gestation state from which skip

ping the Devachan state it will be directly reborn into 

its next life of objective activity, all the self conscious

ness connected with that existence will have passed into 

the lower world, there eventually to “ perish everlasting

ly ;”  an expression of which as of so many more modern 

theology has proved a faithless custodian, making pure 

nonsense out of psycho-scientific facts.

As already indicated, and as the common sense of the 

matter would show thero are great varieties of states in 

Devachan, and each personality drops into its befitting 

place there. Thence consequently he emerges in his be

fitting place in the world of Causes, this Earth or another 

as the case may be, when his time for rebirth comes. 

Coupled with survival of the affinities comprehensively 

described as k a rm a — tho affinities both for good and 

evil engendered by the previous life, this process will be 

seen to accomplish nothing less than an explanation of 

the problem which has always been regarded as so in

comprehensible,— the inequalities of life. The condi

tions on which we enter life are the consequences of 

the use we have made of our last set of conditions. 

Thoy do not impede the development of fresh lcarma,, 

whatever they may be, for this will be generated by the 

use we make of them  in turn. Nor is it to be supposed 

that every event of a current life which bestows joy or 

sorrow is old karma bearing fruit. M any may be the 

immediate consequences of acts in the life to which they 

belong— ready-money transactions with Nature, bo to 

speak of which it may hardly be necessary to make 

any entry in her books. But the great inequalities of 

life as regards the start in it, which different human be

ings make, is a manifest consequence of old karma, the 

infinite varieties of which always keep up ft constant 

supply of recruits for all the manifold varieties of human 

condition.



W e  have spoken of the three conditions iu the world 

of effects,— the state in which the principles liberated 

from the body are still in Kam a loka, and physically in 

the atmosphere of the earth, the state of Devachan and 

the intervening state of gestation or preparation for the 

latter. But the reader’s conceptions on the subject will 

necessarily be vague without some indications as lo the 

periods of time with which passage through these states is 

concerned. Consciousness in tbe Kam a loka even is not 

immediately reawakened after death. W h e n  a mail dies, 

his soul or fifth principle becomes unconscious and loses 

all remembrance of things internal us well as external. 

Whether his stay in K am a  loka has to last but a few 

moments, hours, days, weeks, months or years, whether 

he dies a natural or a violent death ; whether this occurs 

in youth or age, and whether the ego has been good, bad 

or indifferent, his consciousness leaves him as suddenly 

as the.flaine leaves the wick when it is blown out. W h en  

life has retired from the last particle of the brain 

matter, his perceptive faculties become extinct for ever, 

and his spiritual powers of cognition and volition 

become for the time being as extinct as the others. 

His m a ya v i ru p a  may be thrown iuto objectivity as in 

the case of apparations after death, but uuless il is pro

jected by a conscious or iutense desire to see or appear 

to some one shooting through the dying brain, the ap

parition will be simply automatic. The revival of consci

ousness in Kama loka is obviously, from what has been 

already said —a phenomenon that depends on the charac

teristic of the principles passing, unconsciously at the 

moment, out of the dying body. It may become tole

rably complete under circumstances by no means to be 

desired, or it may be obliterated by a rapid passage into 

the gestation state leading to Devachan. This gestation 

state may be of very long duration in proportion to tlie 

ego’s spiritual stamina, and Devachan accounts for the 

remainder of the period between death and the next 

physical rebirth. Tho whole period is of course of very 

varying length in the case of different persons, but 

rebirth in less than a thousand to fifteen hundred years 

is spoken of as almost impossible, while the stay in 

Devachan which rewards a very rich Karma, is somotimes 

said to extend to enormous periods.

In conclusion it may be added that this is a mere 

sketch of the state of things under examination, as 

complete as the writer is in a position to make it at 

present, but requiring a great deal of amplification as 

regards details which will uo doubt become possible at 

some future time. Meanwhile the outline, as far as it 

goes, may be relied upou as correctly drawn.

— ♦---

A P P E N D I X  T O  “ D E V A C H A N . ”

A p p e n d ix  A .

I t may be worth the reader’s while to learn what 

Colonel H .  S. Olcott has to say in his Buddhist Cate

chism (14th Thousand) of the intrinsic difference be

tween “  individuality”  and “  personality.”  Since he wrote 

not only under the approval of tlie High Priest, but also 

under the direct instruction of his Guru (Spiritual 

Master), liis words will have weight for the student of 

Occultism. This is what he says, in his Appendix:—

“  Upon reflection, I have substituted ‘ personality’ 

for ‘ individuality’ as written in the first edition. The 

successive appearances upon one or many earths, or 

‘ descents into generation’ of the ta n h a ic a lly-co

herent parts (Skandhas) of a certain being, are a suc

cession of personalities. In each birth the perso n a lity  
differs from that of the previous or next succeeding 

birth. Karma, the dens ex m ach ina , masks (or shall we 

Bay, reflects ?) itself now in the personality of a sage, 

again as an artisan and so on throughout the string of 

births. But though personalities ever shift, the one 

line of life along which they are strung like beads rung 

unbroken. ...........

“  It is ever th a t p a r tic u la r  line, never any other. Ifc 

is therefore individual, an individual vital undulation 

which began in Nirvana or the subjective side of Nature, 

as the light or heat undulation through tether began at 

its dynamic source; is careering through the objective 

side of Nature, under the impulse of K a rm a  and the 

creative direction of T a n h a  ; and tends through many 

cyclic changes back to Nirvana. Mr. Rhys Davids 

calls that which passes from personality to personality 

along the individual chain, ‘ character’ or ‘ doing .1 
Since ‘ character’ is not a mere metaphysical abstraction 

but the sum of one’s mental qualities and moral propen

sities, would it not help to dispel what Mr. Rhys Davids 

calls, ‘ the desperate expedient of a mystery’ [ B u d d 
hism , p .  1 0 1 ] if we regarded the life undulation as indi

viduality and each of its series of natal manifestations as 

a separate personality ? The perfected individual, Bud- 

histically speaking, is a Buddha, I should say ; for a 

Buddlia is but tlie rare flower of humanity, without the 

least supernatural admixture. A n d  as countless genera

tions ( ‘ Four Asankheyyas and a hundred thousand 

cycles.’ Fausboll and Rhys Davids’ B u d d h is t B ir th  
Stories, p .  13) are required to develope a man into a 

Buddha, and the iron  w ill to become one runs throughout 
all the successive b irths, what shall wo call that which 

thus wills and perseveres ? C haracter ? or Individu

ality ; an individuality but partly manifested in any one 
birth, but built up of fragments from all the births ?

“ The denial of ‘ soul ’ by Buddha (see S a n y u tto  N i-  
Icaya, the Sutta Pitaka) points to the prevalent delusive 

belief in an independent transmissible personality; an 

entity that could move from birth to birth unchanged, or go 

to a place or state where, as such perfect entity, it could 

eternally enjoy or suffer. A n d  what he shows is that the 

‘ I am I ’ consciousness is, as regards permanency 

logically impossible, since its elementary constituents 

constantly change, and the ‘ I ’ of one birth differs from 

the ‘ I ’ of every other birth. But everything that I 

have found in Buddhism accords with the theory of a 

gradual evolution of the perfect man, viz., a Buddha 

through numberless natal experiences. A n d  in the con

sciousness of that person who at the end of a given chain 

of beings attains Buddha-hood, or who succeeds in attain

ing tlie fourth stage of Dhyana, or mystic self-develop

ment, in any one of his births anterior to the final one, 

the scenes of all these serial births are perceptible. In 

the Jatakattahavannana, so well translated by M r. Rhys 

Davids, an expression continually recurs which I think 

rather supports such an idea, viz : ‘ Then the blessed 

one m ade m a n ife s t an  occurrence h idden  by change o f  
b ir th ,' or ' that which had been hidden by, &c .’ Early 

Buddhism then, clearly held to a permanency of records 

in the Akasa, and the potential capacity of man to read 

the same when he has evoluted to the stage of true indi

vidual E n l i g h t e n m e n t .”  (pp. 54— 57.)

A p p e n d i x  B.

Having been asked :— “  H o w  then ? Is there no 

change of occupation for souls in D evachan ? Is one 

moment of earthly sensation only, selected for perpe

tuation ? ” — our m a s t e r s  reply in the negative. N o ; 

D evachan  is no monotonous condition, in which some one 

or even two or more moments of earthly sensations are 

indefinitely perpetuated— stretched so to say, through

out Eeons. For, this would be contrary to all analogies 

and antagonistic to the law of cause and effect under 

which results are proportioned to antecedent energies. 

There are two fields of causal manifestations— the objec

tive and subjective. The grosser energies— those which 

operate in the denser condition of matter— manifest 

. objectively in the next physical life, their outcome being 

tho new personality of each birth marshaling within the 

grand cycle of the evoluting individuality. It is but 

the moral and spiritual activities that find their sphere 

of effects in D evachan. A n d  thought and fancy being 

limitless, how can it be argued for one moment that
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