
“ No, Syod Sahib,” they cried ; “ for your sake, for Ood’s 
sake, spare us only for this once, nml we shall never again 
be disobedient !”

Mjr patience in seeing what I so little expected, wa.s 
getting exhausted. 1 stood up from my seat which, as 1 
said, was on the threshold of the door, and J called out : 
“ Syed Sahib, hear mu !” She then commenced staring 
at me, with her widely open and blood-shot eyes. “You call 
yourself, I dare say, a respectable man,” 1 continued, 
“ answer me, sir, how dare you enter my compound 
without my leave or licence ?” She folded her hands, ami 
spoke in the same masculine voice : “ You are right, sir. I 
am to blame lor it ; forgive me, pray, lor 1 shall never do 
it again,” I said : “ How can 1 believe you <”■—and was
forthwith answered : “ I give you my word of a man” said
the girl, at the same time, giving a twist to an imaginary 
moustache with her right luind, and beckoning to me with 
lier left to move out of the door-way. And, as 1 moved 
a step back, I saw the girl hurriedly covering herself iu 
her usual manner. She had suddenly recovered her 
perfect consciousness, but was totally ignorant of what 
had occurred.

Next morning upon enquiry 1 found that the girl was as 
usual attending to her daily pursuits a.s if nothing had 
happened, and 011 my personally examining her hands, I 
observed not even a scratch ou her arms, whilst her trousers 
and the sheet were still stained with hlood-maiks. O11 the 
third day after that event, the whole family proceeded to the 
shrine of Kan ml Khan Syed situated, as every one knows, 
in the outskirts of the Agra Cantonments, and where an 
annual fair in honour of the anniversary ot liis death is 
held. A he-goat, a cock, ami a chudder  of cloth with 
other things were presented as peace-offerings, and the 
anger of the “ saint ” was apparently appeased. When 
two years later, the girl went 011 a visit toiler parents at 
Aligarh, Kamal Khan visited her again and distinctly 
told herself and her relatives that he had 110 power over 
her at Agra,, as she was living at a “ Feringee’s” house and 
that he had given him his word “ of a man ” that he 
would never enter his compound again.

So far, 1 know that from that date upto the present 
time, the girl has never complained or suffered of any 
similar possession, and that on two occasions that she has 
been to Aligarh to visit her parents, immediately after 
lier return they have been obliged to present new offerings 
011 Kamal Khan’s shrine as he will not leave her alone 
when she is there, and has always some new excuse to 
offer for liis extortions.

Let the skeptics say wliat they like, but these are un
deniable facts.
Agra, 7 August 1SSJ.

Editor's N o te .— Tlnce theories or rather three assumptions 
willbe fouml ready tomeet (liis little narrative— which presents 
aflerall but a variation of wlmt lias often occurred, anil has been 
tolil over nml over again, namely, a case of possession— from 
three different classes of millers, to-wit : ingrained skeptics ; 
bigoted religionists ; uml the spiritualists.

Assumption No. 1. The girl was shamming. Ami, indeed’ 
nothing proves that such might not be the ease, save tho diffi
culty of accounting for the object of such shamming, especially 
when it always resulted in pecuniary sacrifice into which her 
relatives, very poor people, were forced. Moreover, we 
would have lo account for hundred similar and more astonishing 
cases occurring daily and hourly throughout tlio world, and 
especially in India.

Assumption No. 2. The Devil ? Notwithstanding the triumph
ant re-installation of his Satanic Majesty in die Lord’s Prayer, 
it would be a great mistake to suppose that any educated reader 
is weak enough to believe in that scare-crow ofHoman Catholic 
nursery rooms.

Assumption 1 No. 3. A Spirit. The disembodied soul of 
Kamal Khan whose body lies buried, we understand, at Agra. 
He identifies himself through the lips of (lie girl and proves 
what lie asserts by touching his moustache, aud by extorting 
every lime he finds an opportunity to do so, blood sacrifices, pre
sents and oiferings 011 his shrine. But lie is a saint  we aro 
told ? Aud how tlieu cun, let alwio a suiut, but ti simple respect*

able ghost, delight iu the post-mortem occupation of obsession, 
extortion, and oilier such disreputable nations? We will not 
offer now a possible hypothesis No. 4, ( which is that of (he 
Oeeul(ists), for Spiritualists would not believe us, and skeptics 
would prolit hut lillle by the Irulh. We will leave Ihe ex
planation for some better ami more prominent ease of alleged 
obsession.

FR A G M EN TS OF OCCULT TR U TH .
We have received from our esteemed Australian Brother 

Theosophist, W. H. Terry Esq., the following interesting 
and temperate note 011 some supposed errors of Occultists 
when dealing with the phenomena of Spiritualism. The 
subject is one of universal interest, and we shall require, 
therefore, 110 apology, either for reproducing our good 
brother’s communication in e.ctenso, or for appending 
thereto some few fragments of the lessons taught us in 
the Occult schools, which may possibly both help to remove 
liis personal difficulties and tend to convey to Spiritualists 
generally, a clearer conception of the causes of many of 
the phenomena of which they have had experience. Mr. 
Terry writes upon—

Spir its  Embodied and Disembodied. ■
“ Aiming at the resuscitation of old truths, or truths long 

since known but lost sight of, ami the evolution of new 
truths, or truths not yet unfolded to the comprehension of 
humanity, the elucidation aud beneficent application of the 
innate powers of the human spirit aud the encouragement of 
harmonious thought, the Theosophical Society occupies an 
elevated and commanding position ; but to maintain 
and strengthen that position it is essential that, the public 
utterances of its prominent representatives should be strictly 
philosophical and capable of slanding the test of critical 
analysis. Most of the writings and reported addresses emanat
ing from my brother Thcosophists that have come under 
my notice have in their main features complied with this 
condition, but I have observed in not a few of them a feature 
tliat (o me appears to deviate from it, and tlmt is (he ignoring 
of disembodied human spirits as factors in the production of 
occult mental and physical phenomena.

“Asserting that ‘ man i.s a spirit’ and that wir.i, is a function of 
the spirit in fact its exeeulive, (an d  most of those who have 
not had personal experience of the wonderful physical phenomena 
producible at will by many Indian Yogis and adepts, will 011 
account of the clear evidence of their occurrence give crcdenco 
to them,) it cannot bo assumed that (he physical body has nny- 
thing to do with the production of these phenomena. They aro 
undoubtedly the result of spiritual forces, and, as they come in 
response to the desire of the persons who have acquired or 
are gifted with the occult power to produce them, they are 
evidently the result of invisible forces, guided by the human 
will, and, unless tho physical body can be shown to be a 
necessary fulcrum, thero is 110 valid reason why the disembodied 
spirit should not be able to produce similar phenomena.

“ Twenty years of investigation of the phenomena of Spiritual
ism, Psychology, Mesmerism, and Clairvoyance, although it 1ms 
served to »how me how little I know of the mysteries of nature, 
has afforded me conclusive evidence that disembodied spirits can 
and do produce physical aud mental phenomena ou the surface 
of (his world aud of the independent action of (heir intelligence, 
at least, so far as the iulluence of (lie embodied spirits of those 
in communication was concerned. For instance, A. Ii., a 
sensitive, passes into a trance. A  voice ditfering from his 
normal one speaks through his lips and says he is C. D. 
who died iu a neighbouring colony some years previous,
and is anxious to send a message lo his friends there. Tho 
message is written as dictated by him, none present having 
either heard of him or tho persons whose names lie gives ; 
all that is staled by him proves correct ; the names of 
his friends, the address,— the fact of his passing away as 
specified. Again, a materialized form appears and asks for 
a person known to (he writer, but who resides some five 
hundred miles away ; this form which professes to be identical 
with ono that has appeared in Loudon and has m u c o

given many evidences of identity of both form and intelligence,
avers that he has met the gentleman whose name he mentioned
iu London aud that the said gentleman then spoke certain 
words to him. On writing to this gentleman the statement
isi co n 'o b u n ited , thoujjU  n w iu  k n e w  t ill  th e n  u u y tilin g  u b ou t it ,



aud his name eveu had not been in th e  mind of tho only 
person present who knew him.

“ I n  these instances which nro not a t  all singular, but rntlier 

representative of common occurrences in m y experience, 
wo have a manifestation of distinct intelligence claimin': 
to bo a disembodied liumnn spirit, and giving proofs, more 
or less conclusive, of  its identity, cumulative evidences 

of this generally resulting from fu r th e r  intercourse with 

the unseen intelligence. In  another instance where w h a t  professes 

to be n disembodied human spirit  produces certain physical 
phenomena we appeal to clairvoyance, whilst the phenomenon 

is taking place in another apartm ent,  nnd the clairvoyant 
describes n spiritual form producing the phenomenon together 
w ith  tho modus opcrandi. S ubsequently  on describing tho 

form to the only one who had known h er  in the body it is 
immediately recognised as tha t o f a  departed relative who has 

often w rit ten  automatically th rough a sensitive since h er  
departure from material life. A t  other times I  have tested 

w ith  two clairvoyants tho identities of  one I  knew  and 
loved in this life, and tliey have each m inutely  described tho 

form and dress correctly, but both differing materially  from the 
conception I  had a t  the time in my mind, nnd neither  of  tho 
clairvoyants having knowledge o f  the form described when in 

earth life. W ith  innumerable experiences of this kind and 
constant intercourse, w ith intelligences who consistently maintain 
their  identity as the disembodied spirits  of men and women who 
have lived on this Oirth, g iv ing  mental and physical evidences 
of their power over mind and m atter ,  the position of thoso 

Theosopliists who deny to disembodied spirits  a legitimate sharo 
in the marvellous phenomena that nrc ag ita ting  tho minds o f  all 

civilized nations a t  the present time seems eminently unphiloso- 

phieal.  I  am not so unreasonable as to assume my personal 

experiences a demonstration to others.  T h e y  are merely given 
to justify my position. I  rely upon my a priori a rg u m e n t th a t  the 
phenomena are adm ittedly  producible by the human spirit, nnd 

th a t  there is no evidence forthcoming to show that, the said spirit  
loses its power in this direction when finally separated  from the 

physical form. I f  my Oriental brothers can point ou t  an y 
thin"  illogical in my arg u m en t or furnish a rational theo iy  to 
a c c o u n t  fo r  the phenomena I  a t tr ibute  to disembodied human 

spirits, it will receive from me all the consideration it demands 

from ono whose aim is to gain and give as m uch light ns possible, 
n o t  only to our Brotherhood, bu t  to tha t la rg e r  brotherhood of 

hum anity  who have less facilities for acquiring it than those 

within  our ranks, for this, in my estimation, is th e  essence of 

T heosophy.”

It is but fair tbat we should meet the charge brought, 
and in the same friendly and frank spirit shown in his 
letter by our esteemed Australian brother Theosophist. 
Until some one more competent, enters tlie arena of 
discussion to pick up the glove flung by Spiritualism to 
Theosophy across the oceans, we will take tlie liberty of 
saying a few words—not in our defence—but as a matter 
of courtesy to our correspondent. _ _ _

“ Those Theosopliists who deny to disembodied spirits a 
legitimate share in the marvellous phenomena” arc few, 
indeed, for the great majority of Theosopliists concern 
themselves with Spiritualism very little,—if at all. Indeed, 
our members may be divided iuto five principal classes 
and described as follows:—

(1) Men profoundly concerned in the revival of their 
respective religious philosophies in all their pristine 
purity—Buddhist devotees outnumbering all others. 
These neither know of, nor do they care for, Spiritualism.

(2) Students of various philosophies, searchers after 
truth, whencesoever it may come. They neither believe 
nor disbelieve in spirits. They are open to conviction iu 
any way, but will accept nothing on second-hand testi
mony.

(,‘!) Materialists, Freethinkers, Agnostics, who care as 
little for Occultism as they do for Spiritualism. Their 
only concern is to free the masses from the fetters of 
ignorance and superstition, and educate them. Many, 
indeed most of them, are philanthropists who hold it more 
expedient to devote their energies to the assistance of 
the living, than to occupy their time in conversations with 
the dead.

(4-) Spiritualists and Spiritists who could not well 
be accused of i\ny such “ heresy”, And finally, ;

(o) Occultists, who do not number half a per cent, in 
the Theosophical Society.

'These latter are the only '• Theosopliists ” who aro 
really open to our correspondent’s accusation and even 
these, if we look beyond the veil of words which 
more or less conceals the ideas of both Spiritualists and 
Occultists, will prove to differ less widely on these points 
from our correspondent than he seems to suppose. For, 
in this as iu so many other cases, it is in a great measure 
to the different significations attached to the same terms 
by the two parties, that their apparent irreconcilable 
divergence is due. “ Words” as Bacon, we think, says, 
“ mightily perplex the wisdom of the wisest, and like a 
Tartar’s bow, shoot backwards into the minds of those that 
follow them,” and so here the conflict of opinions between 
Spiritualists and Occultists is solely due to the fact that 
the former (who overrate their quality and character) 
dignify by the name of “ spirits” certain re liquke  of de
ceased human beings, while the Occultists reserve the 
name of Spirit for tho highest principle of human nature 
aud treat these reliqvAUi as mere eidolons, or astral 
simulacra., of the real spirit.

In order to understand clearly the view of the Occult
ists, it is necessary to glance at the constitution of the 
living human being. Even the spiritual theory teaches 
that man is a trinity, composed of (1) a higher spirit, or 
the “ Spiritual Soul” as ancient philosophers designated 
i t ; (2) its envelope—the etherial form or shadow of the 
body—called by the Neoplatonists the “ animal soul”; and
(3) the physical body.

Although from one point of view this is broadly correct, 
yet, according to Occultists, to render our conceptions of 
this truth clearer and follow successfully the course of 
man after death, it is necessary to subdivide further these 
three entities and resolve them into their constituent 
principles. This analysis being almost wholly unknown 
to Western nations, it is difficult in some cases to find any 
English words by which to represent the Occult sub
divisions, but we give them in the least obscure phraseo
logy that we can command.

D iv is io n s  of  tho  
S p i r i t u a l i s t s .

1. T he  Body.

2. T h e  Animal Soul 
or

Pcrispril.

S u b d iv i s io n s  of  tl ie 
O c c u l t i s t s .

1. T h e  Physical bod}', composed wholly 
of m a tte r  in its grossest and most tan
gible form.

^  2. T h e  Vital  principle— (o r  Jiv-atma)— , 
a form of force, indestructible aud when 
disconnected with one set of atoms, 

becoming a ttracted  im mediately by 
others.

3. T he  A stral body (Linga Sharira) com
posed of highly etherialized m atter  ; in 

its habitual passive state, the perfect but 
very  shadowy duplicate of  the body; its 
activity, consolidation and form depend
ing entirely on the Itama rupa. '

4. T h e  A stral shape (hama rupa) or
body o f  desire, a principle defining the 
configuraton of—  ■ . .

5. T h e  animal or physical intelligence or 

consciousness or Ego, analogous to, 

though proportionally  h ig h e r  in degree 
than, the reason, instinct, memory, ima

gination, &c., ex is ting*  in the h igher 
animals.

* Western Science, of course, as a rule, holds th a t  animals havo 
no conscious Ego, b u t  this we know to be erroneous ; they possess 
no spiritual, hut they do possess an animal, consciousness. Could 
men communicate with them, they would discover not only this, 
bu t  also th a t  many of the anthropoid apes possess an intelligence, 
consciousness &c., little inferior to tha t of lunatics and madmen, 
and some desperately wicked and depraved men who have, iu fact, 
become animals, through the loss, temporary or permanent,  of their 
lSixth and seventh principles, even while ihe combination of the 
pther five principles is still intact, i. <•., even during life.

Was it some hazy tradition of the truth  handed down through the 
T'omisli Church, which has ever possessed some .secret knowledge 
of the teachings of the ancient mysteries, or was it the great Poet 
Soul’s own glimpses into th e  A stral Light, th a t made Daute repre-



The Spiritual 
Soul or Spirit.

f  G, Tlio Higher or Spiritual intelligence 
' or consciousness, or spiritual Ego, iu 

which mainly resides the sense of con
sciousness in the perfec t  man, though 
the lower dimmer animal consciousness 
co-exists in No. 5 

7. The Spirit— an emanation fiom the 
■ a b s o l u t e  ; uncreated ; eternal ; a state 

_ rather than' a being.

Now the change tlmt we call death, only immediately 
affect,? the first thiee constituents ; the body decomposes to 
enter into new combinations, and the vital force is dissipat
ed to help to animate new organisms, and astral human 
form ( Linga Sharira) dies with the body.

There remain four principles. As a rule (we except the 
cases of the higher adepts) one of two things occurs in 
accordance with the Univers;d Law of Affinity. If the 
spiritual E go has been in life, mateiial in its tendencies, 
placing its main enjoyment in, and centering its desires on, 
material objects and the gratification of earthly desires, 
then at death, it continues to cling blindly to the lower 
elements of its late combination, and the true spirit severs 
itself from these and passes away elsewhere. To follow its 
course is beside the present question since the remaining 
principles in which personal or animal consciousness re
mains have parted with it for ever, and it would require a 
complete exposition of the entire philosophy of Occultism 
to explain fully its course ; suffice it to say, now, that it 
passes away (taking with it no fragment oftlie individual 
consciousness oftlie man with which it was temporarily 
associated) to fulfil its mission, still guided and governed 
by the irresistible cyclic impulse which first projected it 
through the veil of primitive kosmic matter.

But if, on the other hand, the tendencies of the Eoo 
have been towards things spiritual, if its aspirations have 
been heaven-wards (we use a conventional term), if it have, 
when weighed as it were in the balance, a greater affinity 
for the spiritual than for the earthly constituents (with 
their accompanying desires) of the combination in which 
it recently took part, then will it cling to the spirit, and 
with this pass into the adjoining so-called world of effects, 
(in reality, a state, and not a place), and there purified of 
much of its still remaining material taints, evolve 
out of itself by tho spirit’s aid a new Ego, to be reborn 
(after a brief period'of freedom and enjoyment) in the next 
higher world of causes, an objective world similar to this 
present globe of ours, but higher in the spiritual scale, 
where matter and material tendencies and desires play a 
far less important part than here.

In either case, it is not a matter of Judgment, of 
Salvation and Damnation, of Heaven and Hell, but solely 
the operation of , the Universal Law of Affinity or At
traction, which makes the E go cling in one case to the 
more material, in the other to the spiritual components 
of the late, now death-parted, aggregation. Now neither 
during its gestation in the subjective world of effects, nor 
during its temporary period of the enjoyment in its newly

• evolved Ego-hood of the fruits of the good deeds, its 
Konuu  on earth,! nor after its entry on rebirth into the 
higher objective world of causes can the Ego re-enter this 
present world. During the first period it is, so to speak, 
dormant,, and can no more issue from the state in which 
it is developing than a child can come out of its mother’s 
womb to pay a visit before the period of pregnancy con
cludes. During the second period, however etherial and 
purified of gross matter the regenerated Ego may be, it is 
still subject to the physical and universal laws of matter. 
It cannot, even if it would, span the abyss that separates 
its state from ours. It can be visited in spirit by men,

sent the  souls of several of his enemieB as a lready in the  “ In ferno” 
though the  m en  themselves still  l ived upop ear th  ) Of course, the  
fragment of t r u th  th u s  embodied, was u t te r ly  dis torted  by  tlie 
malign influence of the  then" prevalent  materia l  Hell supers t i 
tion—b u t  i t  was quite  possible, as tho  Modern W es t  has still to 
realize, th a t  the e o u I s  of some of these evil men m ight  have already 
passed away (though n o t  to  the  fabled Inferno), whilst  the  men 
themselves still lived,— JJp. T h k o s ,  .

it cannot descend into our grosser atmosphere and reach 
ns. It attracts, it cannot be attracted, its spiritual pola
rity presenting an insuperable obstacle. Once reborn 
into the higher world and (independent oftlie physical im
possibility of any communication between its world and 
ours, to all but the very highest adepts) the new Ego bap 
become a new person; it has lost its old consciousness 
linked with earthly experiences and has acquired a new 
consciousness which, as time rolls on, will be interpene
trated by its experiences in that higher sphere. The 
time will come, no doubt, but many steps higher on the 
ladder, when the Ego will regain its consciousness of all 
its past stages of existence, but in the next higher world 
of causes, or activity, to our own, the new Ego has no 
more remembrance of its earthly career than we here havo 
of the life that preceded this present one. .

Therefore, it is that the Occultists maintain that no 
S p i r i t s  oftlie departed can appear or take part in the 
phenomena of s(5ance-rooms. To what can appear and 
take part in these, the Occultists refuse the name of 
spirits.

But it may be said what is that can appear?
We reply—merely the animal souls or perisprits of 

the deceased. It might appear from what we have said 
that while this, according to our previous exposition, 
would be true in the case of the spiritually-minded, 
in that of the materially-minded we should have 
these 'plus the spiritual Ego or consciousness. 
But such is not the case. Immediately on tho 
severance of the spirit, whether at death, or (as, we have 
already hinted, is sometimes the case) before death, 
the spiritual Ego i.s dissipated and ceases to exist. It is 
the result of the action of spirit on matter, and it might, to 
render the matter more clear, be described as a com
bination of spirit and matter, just as ilame is the result 
of the combination of oxygen with the substance being oxy
genized and might loosely be described as the combination 
of the two. Withdraw the oxygen and the ilame ceases, 
withdraw the spirit, and the spiritual Ego disappears. 
The sense of individuality in spirit cannot exist without 
combination with matter. Thus the pure planetary 
spirits, when first propelled into the circle of necessity, have 
no individual consciousness, only the absolute consciousness 
which they share with all fragments of the spirit hitherto 
entirely uncombined with matter. As they, entering into 
generation, descend the ladder and grow gradually more 
and more hemmed in by matter and isolated from the 
universal spirit, so the sense of individuality, tlie 
spiritual Egoship, grows. How finally on re-ascending the 
circle, step by step, they regain on reunion with the uni
versal, the absolute consciousness, and simultaneously all 
the individual consciousnesses which they have developed 
at each stage of their descending and ascending progress, 
is one of the highest mysteries.

But to return to the spiritual Egoship developed on 
this earth ; if too tainted to follow the spirit in its upward 
course, it is, as it were, forthwith torn asunder from it. 
Left in the terrestrial atmosphere without the sustaining 
spirit that gave it existence, it has to disappear as the 
flame does when the oxygen is exhausted. All the ma
terial elements which in combination with the spirit gave 
it a consistency, fly by the Law of Affinity to join the three 
other principles that constitute the perisprit or natural 
soul, and the spiritual Ego ceases to exist.

Thus alike in all cases all that remain, all that can 
appear, are the shells of the deceased, the two principles 
which we call the animal or surviving astral souls, or ani
mal Ego.

But there is this to be noted. As the clay, as Saadi says, 
long retains traces of the perfume of the roses, which 
once honoured it with tlieir companionship, so the 
etherialized matter which has been in combination with 
spirit, long retains a power of resisting disintegration. 
The more pure the spiritual Ego, the less of the matter 
which in combination with the spirit went to form it, 
does it leave behind clinging to the two principles ; tlie



more impure, tlic greater the mass of such spirit-vitalized 
matter which remains to invigorate tho reliquun.

Thus it follows that in the case of the pure and good, the 
shells rapidly disintegrate, and the animal soul having 
ever been kept in subjection is feeble and will-less, and it 
can very rarely, if ever, happen that such should volun
tarily appear or manifest themselves—-their vital it)', 
desires and aspirations almost exclusively existed in what 
lias passed aivay. No doubt a power exists wliich can 
compel even these to appear, a power taught by tho evil 
science of necromancy, rightly denounced by all good 
men of old. But why evil it may be asked ? Because 
until these shells havo dissipated, a certain sympathy 
exists between them and the departed spiritual Ego 
which is {restating in the fathomless womb of the adjoining 
world of effects, and to disturb the shells by necroman
tic sorcery is at the same time to disturb tho fu>tal 
spiritual Ego.

AVe said that theso shells in such cases rapidly 
decay, the vapidity being exactly proportional to the 
purity of the departed spiritual Ego, and we may add 
that similarly the rapidity of gestation of the new 
Ego is proportional to the purity of the old Ego out 
of which it is evolved. Happily necromancy is unknown 
to modern .Spiritualists, so that it is next to impossible 
that the irliquirr of the good and pure should ever 
appear in the seance-room. No doubt, the siumbisra  of 
somo spiritual Egos whose fate trembled in the balance, 
whose affinities, earthwards and hcavcn-wanls, to use 
the popular phraseology, were nearly equal, who have 
left too much of the matter behind that has bcon in 
combination to form them, who will lie long in fnetal 
bonds before being able to develop the new Ego-hood ; no 
doubt, we say such simulacra may survive longer and may 
occasionally appear under exceptional conditions in seanco- 
rooms, with a dim-dazed consciousness of their past lives. 
But even this, owing to the conditions of the case, will 
be rare, and they will never be active or intelligent, as 
the stronger portions of their wills—the higher portions 
of their intelligence—have gone elsewhere.

Nature draws nohardand fast lines though in the balance 
of forces very slight differences in opposing energies 
may produce the most divergent results. All entities 
shade off from one end to the other of the chain by 
imperceptible degrees, and it is impossible for man to 
gauge the exact degree of purity of the deceased at 
which the re-appearance voluntarily of his veliquirr through 
the agency of mediumship becomes impossible, but if is 
absolutely true that, broadly speaking, as a law, it is 
only the reliquice of non-spiritually-minded men, whoso 
spiritual Egos have perished, that appear in seance-rooms 
and arc dignified by Spiritualists with the title of “ spirits 
of the departed.”

These shells, these animal souls, in whom still survive 
the major portions of the intelligence, will-power, and 
knowledge that they possessed when incorporated in the 
human combination, invigorated too by the re-assimila
tion of tho spirit-vitalized matter that onco combined 
with the spirit to compose their spiritual Ego, are 
often powerful and highly intelligent and continue to 
survive for lengthened periods, their intense desire for 
earthly 1 i fo enabling them to seize fro in tho decaying 
simulacra of tlio good and feeble the material for pro
longed existence.

To these eidolons, Occultists are used to givo the name 
of elcmcntarics, and theso it i* that by the aid of the 
half-intelligent forces of nature which are attracted to 
them, perform most of the wonders of tho seance-rooms. 
If to these shells, thcseeidolons, which have lost their immor
tality, and whence the divine essence has for ever departed, 
our brothers, the Spiritualists, insist on applying tho 
title of “ spirits of the dead”—well and good—they arc 
not spirits at all, they are of the earth, earthy, all 
that remains of the dead when their spirits havo flown— 
but if this be understood, a n d  it be nevertheless consider
ed desirable to call them that to which they are the 
precise antitheses—it is after all merely a case of misnomer,

But lot thero be no mistake as to what they a r c ; 
hundreds and thousands of lost and ruined men and 
women all over the globe attest the degradation to which 
constant subjection to their influence in vncdiumshipj 
&c., too generally leads, and we who know the truth 
should ill discharge our duty if we did not' warn all 
Spiritualists in the strongest terms possible, against 
allowing this misuse of terms to mislead them as to the 
real nature and character of the disembodied entities 
with which they so constantly and confidingly deal.

Now probably Spiritualists will admit that our views 
would explain the. vast mass of trash, frivolous non
sense and falsehood communicated through mediums, as 
also tho manner in which so many of these, good and 
honest to begin with, gradually grow into immoral im
postors. But many objections will be raised. One 
man will say— I have repeatedly conversed with my 
lato father—a better, kinder-hearted, more spiritual- 
minded man never lived—and on one occasion ho told 
mo a fact, unknown to me, and, I believe, to every one 
living, which I subsequently verified/’

Nothing is simpler—tho father’s image was in tho 
son’s mind—thus put en rapport, the disembodied ele
mentary which, if of one of the more intelligent classes, 
has glimpses of things in the astral light, and can 
here and there dimly distinguish tho pictnrcs which 
record every deed, word and thought, (pictures which 
wo arc all unconsciously incessantly evolving, pictures 
wliich survive long after those who originated them 
have passed away) the elementary, we say, scanning those 
easily picks up sufficient facts for its purpose, and 
by its will materializes itself, partly out of matter 
drawn from the medium’s body, partly out of inert 
kosmic matter drawn to it by the help of the elo- 
mcntals or half-blind forces of nature which it, and proba
bly the medium also, has attracted and stands forth 
the counterpart of the dead father and talks of things 
known only to that dead father. Of course, if the matter 
talked of wero known to any present, both elementary 
and medium, if in a trance, could equally know it, but 
we have purposely supposed one of those rare cases 
which are considered to bo the strongest proofs of 
“ spirit identity,” as it is called. Of course, too, every 
thing that has once passed before that son’s mind, 
intonation of voice, tricks of manner, infirmities of 
temper, th o u g h  apparently forgotten at the moment, aro 
really indelibly recorded in his memory, as is proved 
by their immediate recognition when reproduced by 
the elementary who has fished them out of those dormant 
records.

And it must be remembered that theso apparently 
strong and pcrfcct cases are very rare, and that the 
elementarics who como a.s A. or B., usually, if they 
personate people of any note, make gross blunders and 
almost without exception betray thoir falsehood in ono 
wav, or another, Shakespeare and Milton dictating 
trash, Newton grossly ignorant of his own Principia ,  
and Plato teaching a washed-out Nooplatonic cum 
sentimental Christian philosophy and so on. At the 
same, time undoubtedly in rare cases the ghostly relics 
of very clever, very bad and very determined men 
constitute disembodied entities of high intelligence, 
which survive fur a lengthened period, .and the wickeder 
and moro material they are in all thoir tendencies, 
the longer do they escape disintegration.

The Orthodox Church is much nearer the truth 
when it calls tho entities that aro mostly dealt with 
in seance-rooms “ devils”, than are tho Spiritualists 
who call them S pir i ts . Wc ’do not mean that they 
are at all generally actively malevolent, but their 
magnetic attractions aro evil, and they incline and 
lead those with whom they havo much to do to the 
same evil, material passions, which havo been their 
own ruiu. _ _ _

Naturally now some Spiritualists will object that 
this cannot be true since despite the mass of folly 
ftnd gibberish, or worse, often heard in seance-rooms, the



purest sentiments and really lofty ideas and teachings 
are not so very rarely expressed through mediums. .

Several points have, however, to be borne in mind. In . 
the first place, though proved unfit for further development, 
and, therefore, doomed in most cases by the eternal law 
of the survival of the fittest to be disintegrated and, los
ing porsonal consciousness, to be worked up again in the 
lower worlds into new combinations, all elementaries are 
by no means actively wicked all round. On tlie balance, 
their whole natures proved to have a greater affinity to 
matter than to spirit, and they are, therefore, incapable of 
further progress, but when dealing with a pure circle and 
speaking through a still pure medium (v̂ ry few mediums, 
indeed, continue thus after along course of mediumship) 
the better and less degraded side of their nature comes 
out, and it is quite possible for elementaries to have a 
perfect intellectual knowledgp and appreciation of virtue 
and purity and enlightened conceptions of truth, and yet 
be innately vicious in their tendencies. We meet plenty 
of men who have a sentimental love for virtue, and yet 
whose lives are one unbroken course of lust and self
indulgence nnd ns the men were, so are the elementaries, 
their relii/uiia. If we at times speak bitterly of popular 
modern Christianity, it is because we know that with all 
its other ennobling and saving tendencies just on this all- 
important point it leads to the destruction of myriads of 
souls. For it leads to the belief that it signifies little 
what a man does, if lie only finally believes that his sins 
nrc forgiven him, nnd that by relying on the merits of 
Jesus Christ he may escape the vengeance of tbe Lord. 
But there is 110 anthropomorphic Lord, no vengeance, 110 
forgiveness ; there is simply the action of a natural law 
impressed on the universe by the Absolute—simply a 
question of balance of affinities, and they, whose deeds and 
general tendencies are earthly, go down in the scale, rarely, 
very rarely, to rise again in their own identities, and those 
in whom these tendencies are spiritual pass upwards.
• It is not, however, possible here to enter into the great 
questions thus glanced at, and we return to the subject of 
high, or comparatively high, teachings through mediums.

Now it must not for a moment be supposed that 
all we hear from these latter comes from elementaries. 
In the first place, a great many well-known mediums 
are clever impostors. There are notorious trance mediums, 
especially women, who steadily work up for their so-called 
trance orations, and these being really clever and working 
at good books, deliver essays of a respectable ami at times 
almost first-class character. There is no spiritual influence 
at work here, the only apparently abnormal feature in 
these cases is that persons possessing such fair abilities 
should be willing thus t.o prostitute them, and that people 
who can talk so well and touchingly of truth and purity, 
should yet live such lives of falsehood and immorality. 
Alas ! meliora rldeor jwobo/jite deteriova seqttor, has ever 
found a response in too many human hearts and has in all 
ages rung the annihilation-knell of too many Egos.

In the second place, in the case of pure and genuine 
mediums, who in a trance-pass entirely under the influence 
of their own seventh principle, the augoe'ides of the Greeks, 
the whole teachings come from the medium’s own soul, and 
it is very rare to obtain t h u s  any thing higher than the 
medium’s own intellect, when in a state of spiritual excite
ment, could produce.

It may be said that in many such cases, the medium 
says himself or herself, that it is Judge Edmonds, or the lat*
Bishop of--- —&c., that is teaching him or her, but this is
merely due to the intervention of mischievous elementaries 
who are always crowding about every medium, and who, if 
he is too pure, to enable them to get command over him, 
yet, ever anxious to get a finger in every pie, confuse 
and deceive. him. Only an adept can clearly and con
sciously place the spiritual Ego wholly under the domina
tion of the Spirit. Mediums who in trances, unconsci
ously succeed in doing this, are unaware of the source 
whence they derive their perceptions and can be made 
to believe by any elementary exerting any influence over 
them, through any weak point in their character, that these

are derived from it. The same, though in a minor degree, 
is the case with those rare, high, because specially pure, 
mediums, whose Ego and Spirit can soar together, when 
the rest of the combination is in a trance, into the astral 
light, and there can read all the highest thoughts that man 
has ever thought. True, the Ego of the highest and best 
mediums can reproduce in this material world only in 
a fragmentary and confused manner what it reads in the 
astral light, but still even this dim reproduction is 
sometimes of a character far transcending the capacities 
alike of the medium and all those present. ITow it comes 
that the thoughts thus fished up like pearls out of the 
astral light come often to be attributed by the medium 
to spirits we have already explained.

But an even more common source of inspiration of 
mediums, is the mind of one or more of those present. 
When iu a trance, the spiritual soul, (the sixth and seventh 
principles) can read all that is recorded in the mind or 
memory of those towards whom it is in any way attracted, 
and the medium’s utterances will in such cases be quite 
up to the highest standard of those with whom it is 
thus en m p jio r t ,  and if these are pure, highly cultivated 
persons, tlie teachings thus received will be equally 
pure and intellectual. But here again the unconscious 
medium as a whole does not know whence its perceptions 
nre being derived. In its spiritual soul it knows 110 
doubt, but in its combination with the other principles—a 
combination necessary for the writing or speaking of those 
perceptions,—it is quite in the dark and can be impressed 
by any elementary, of sufficient force, at hand, with any 
conception in regard to this point that it chooses to convey.

In truth, mediumship is a dangerous, too often a 
fatal capacity, and if we oppose Spiritualism, as we have 
ever consistently done, it is not because we question 
the reality of their phenomena, which, we know, can and 
do occur (despite the multitudes of fraudulent imitations) 
and which our adepts can reproduce at will without 
danger to them selves, but because of the irreparable spi
ritual injury (we say nothing of the mere physical suffer- 
iigs) which tlie pursuit of Spiritualism inevitably entails 
01° nine-tenths of the mediums employed. We havo 
seen scores, nay rather hundreds of, so to say, good, pure, 
honest young men and women, who but for the cul
tivation of this evil capacity for the reception ot impressions 
by elementaries, might, and would in all probability, 
have lived lives, leading to higher things, but who through 
the gradual pernicious influence of these low, earth-bound 
natures have sunk, from bad to worse, ending, often pre- 
matuiely, lives that could lead but to spiritual ruin.

These are 110 speculations—we speak that we do 
know—and if one in five mediums, who habitually exer
cise their capacity, escape the doom that overtakes so 
many, these exceptions cannot justify the Spiritualists in 
aiding and abetting the crowd of professional mediums 
who gamble away their immortality with the lower ma
t e r i a l ^  influences. The practice of mediumship for_good 
purposes, at rare intervals, by virtuous mediums, inter
mediately ever careful to strengthen their moral and 
spiritual natures, by pure lives nnd holy aspirations, is 
one thing, and the habitual practice, in a worldly, careless, 
nndevout spirit, for gain is another, aud this latter can
not be too strongly denounced alike in the highest in
terests of the mediums and of the sitters who employ
them. _ i; .

“ Evil communications corrupt good manners” is an 
eternal truth, trite and hackneyed though it he, and 110 evil 
communications are so evil as those subtle influences, 
that radiate from the low, bestial elementaries who crowd 
the s&ince-rooms of immoral, or more or less demoralized, 
mediums, too weak and low to make themselves heard 
or seen, but strong enough in thpir intensely material 
tendencies, to diffuse a moral poi&on into the mental 
atmosphere of all present. _

That men bewildered amidst the crumbling ruins of 
effete religions, should madly grasp at every clue by 
which there seems some faint hope of penetrating the 
cloud-shrouded labyrinth of the mystery of the universe,



is neither wonderful nor reprehensible, bu t it is not 
through mediums, the  prey of every idle spook nnd ele
mentary th a t  the  groat tru th  is to be readied, but by tha t  
rigorous course of study, self-discipline and self-purifica
tion which is tau g h t  in the temple of Occultism to which 
Iheosophy is, in the present day, the high road.

B ut wc digress. W he the r  lie accepts our explanations 
01 not, (and ire K N O W  that they  arc true) onr correspond
ent will, we believe, adm it th a t  in what we have written 
we have explained according to our philosophy, not 
only the particular instances he quotes, but a t the 
same time the modus occitrrevdi of most of the  pheno
mena of the seancc-room, and though in doing this we 
have glanced at numberless subjects oftlie  highest import
ance requiring much further explanation, we have already 
so far exceeded the space usually allotted to such 
disquisitions, tha t  we must, however unwillingly, close, 
for the present, this interesting discussion.

(Continued from tlio lost Nuinbor.)

A N T I Q U I T Y  O F  T H E  V E D A S .
HY KRISTINA SIIA STR I GODGOLE.

K A L I YUGA— NO FANCY THEORY.

10. Soma kara in his commentary on the Sesha Jyotisha 
quotes a pnssnge from the Satnpntha Brahm ana -which 
contains an observation on the change of the  tropics, and 
which is also found in the  Sakhiiyana Brfilnnnna, ns has 
been noticed hy Professor Max Miillcr in his Preface to 
Rigveda Samhita (p. XX, foot-note), Vol. IV. The pnssnge 
is t h i s : “ : ”  “ The
full-nioon night in Phalgnna is the first n igh t of Sainvat- 
sara, the Hist, year of the quinquennial nge.” This 
passage clearly shows th a t  the quinquennial nge which, 
according to the sixth verse of the Jyotishn, begins on the  
first of Miigha(Jaiuiaiy-Fohniary),once began on the l o th  of 
Phiilguna (Fcbruary-March). Now when the l o th  of Phfil- 
guna of the  first year called Samvatsara of the qu in 
quennial nge ends, the moon, according to the Jyotishn, is
jn !HLth (=.____ . _____ ) or U tia ra  Phfdguiii, and
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. s a  / 1 s . . .
the sun in J— t h (  = ~ l ) or | t h  of Purva Bhadra-

p ndii (ride, table, pma 21). Hence the position of the 
four principal points on the ecliptic was then as follows :— 

Tho winter solstice in 3° 20' of Pilrva Bhiidrnpadti. 
The vernal equinox in the beginning of Mrigasirsha, 
The summer solstice in 10° of Purva  Phulguni.
The autumnal equinox in the middle of Jyeshtha.

The vernal equinoxial point, we have seen, coincided 
with the beginning of Kritt ika  in 1421 B.C. ; nnd from 
the beginning of Krittika to th a t  of Mrigasirsha there arc 
two asterisms of 13° 20' each or2(!jj°, and the  time when 
the vernal equinox was in the beginning of Mrigasirsha, 
was, in consequence, 1421 +  20$ X 72= 1421  + 1  920= 3341
B.C., supposing the  rate of precesiion  to be 50" a year. 
W hen we take the rate to be S' 20' in 247 years, the  time 
comes up to 151G +  19(>0'7=347G'7 B.C.

When the winter solstice by its retrograde motion coin
cided after th a t  with the beginning of Purva Bhfidrapadii, 
then the  commencement of the quinquennial nge was 
changed from the  15th to the 1st of Phiilguna (Fcbruary- 
March). This cliangc took place 240 years after the  date 
of the  above observation, th a t  is, in 3101 B.C. This date 
is most important, as from it an era was reckoned in after 
times. The commencement of the Kali or Kali-yuga 
(derived from leal to reckon), though said by European 
scholars to be an imaginary date, becomes thus an astro
nomical fact.

IN TERC H A N G E OF K R IT TIK A  AND ASIV1NI.

11. W e thus see th a t  the  asterisms, twenty-seven in 
number, were counted from Mrigasirsha when the vernal

equinox was in its beginning, and th a t  the practice of thus 
counting was adhered t o . till the  vernal equinox retro
graded to the beginning of Krittika when it bccame the 
first of the asterisms. For, then the winter solstice had 
changed receding frouiPliHlgniia(February-March)toMAgha 
(January-Febrnary), one complete lunar month. And, iu 
like manner, the place of K ritt ika  was occupicd by Asvini, 
th a t  is, the la tter  became the  first of the  asterisms, heading 
all others, when its beginning coincided with the  vernal 
equinoxial point, or,in other words, when the winter solstice 
was in Pausha (Deccniber-January) instead of being in 
Mfijjha (January-Febrnary). Now from the beginning of 
Krittika to th a t  of Asvini there  arc two asterisms, or 265j°, 
and the time the  equinox takes to retrograde this distance 
a t  the rate of 1° in 72 years, is 1920 years ; and hence the 
da te  a t which the vernal equinox coincided with the  com
mencement of Asvini or with the  end of Rcvati is 
1920— 1421= 499  A. D.

h h n t l e y ’s  o p i n i o n .

12. The next .and equally im portant observation we 
have to record here, is one discusscd by Mr. Bentley in his 
researches into the  Indian  antiquities. “ The first lunar 
asterism ” lie says “ in the  division of twenty-eight -was 
called M flla ; th a t  is to say, the root or origin. In  tho 
division of twenty-seven the  first lunar asterism was call
ed Jyeshtha ; th a t  is to say, the eldest or first, and conse
quently  of the same import as the former.” ( vide his 
Historical View of the H indu  Astromony, page 4). From 
this it. becomes manifest th a t  the vernal equinox was once 
in the beginning of Mflla, and Mfila was reckoned the 
first, of the asterisms when they wrere twenty-eight in 
number, including Abhijit. Now there are 14 asterisms 
or 180° from the  becfiniiinc of Mriffasirsha to th a t  ofA « C1 o • c* t
Mula ( ride para 8 ), and hence the date  a t which the 
vernal equinox coincided with the beginning of Mula was, 
at least 3341 +  180 x 72 =  10801 B. O. The position of 
the four principal points on the ecliptic was then as given 
below :—

The winter solstice in the  beginning of U tta ra  Phiilgunt 
in the montll of Sravana.

The vernal equinox in the beginningof Mula inKurttika.
The summer solstice in the beginning of Purva 

Bhiidrapada in Mfigha.
The, autumnal equinox in the  beginning of Mrigasirsha 

in Vaisakha.
A VROOF FROM T H E  BIIAGVADGITA.

13. The Bhagavndgitii ns well as the Bhiignvata makes 
mention of an observation which points to a still more 
remote antiquity  than  the one discovered by Mr. Bentley. 
The passngcsarc given in order below :—

“ *TKTRi *rPTsfrrf.S5*ra'5Ti ” II ^ 1 16 C\ 'O 'i ' *
( j t r n »  \  o )

“ I  am the Margnsirsha, viz., the first among the months, 
and the spring, viz., the  first among the seasons.” •

This shows th a t  a t  one time the first month of spring 
was Margatlrsha. A season includes two months, and the 
mention of a m onth suggests the season.

*TK!Hi II ^ 1 1
( \  \  » 3JHTR \  $ )

“ I  am the Samvatsara among the years (which arc five 
in n u m b e r ), and the spring nmong the  seasons, and the 
Margasirsha among the months, nnd the Abhijit among 
the asterisms ( which are twenty-eight in number).”

This clearly points out that a t one time in the  first year 
called Samvatsara, of the  quinquennial age, the  Madhu, 
th a t  is, the first month of spring was Margasirsha, and 
Abhijit was the first of the asterisms. I t  then coincided 
with the vernal equinoxial point, and hence from it the 
asterisms were counted. To find the date of this observa
tion : There are three asterisias from the beginning of


